
Al-Ijma' and its hujjiyyah 


"And whoever contradicts (or opposes) the Messenger after the 
right path has been shown clearly to him, and follows other than 
the believers' way. We shall keep him in the path he has chosen, 
and burn him in Hell - what an evil destination." 

(An-Nisa 4:115) 


Al-Aqeedah 



Al-Ijma' and its authority 



Al-Iima' in the Islamic Law 


A sad bid'ah has occurred among those ascribing themselves to the Tawhid of Allah and the 
Sunnah of the Messenger ( sallAlld.hu alayhi wa sallam), and that is that they claim the 
invalidity of the ijma' (agreement) of the ummah and that only the Quran and Sunnah are 
sources of legislation. With this they seek to allow what Allah has forbidden by claiming 
that Allah has not forbidden such and such deed in the Quran, nor has the Prophet 
(, sallAlld.hu alayhi wa sallam ) forbidden it in the Sunnah, rather there exist "merely" an ijma' 
prohibiting the deed. We ask Allah for pure intention and for an insight and light from Him, 
with which we can distinguish the truth from the falsehood, the Sunnah from the bid'ah and 
the sincere slaves of Allah from the sick zanddiqah claiming to be followers of the Sunnah 
while they in the reality follow their own whims and desires. Alldhumma Amin. 


The evidences for the hujjiyyah of the ijma' 

The word hujjiyyah can be translated as authority and what is meant with "the hujjiyyah of 
the ijma'" is the state of the ijma' being a source of legislation, a hujjah (argument) in religious 
disputes and something to refer to as evidence in the Islamic law 


There are many evidences both in the Quran and the Sunnah that proves the hujjiyyah of the 
ijma' in the Islamic religion. Allah - the Exalted - says in the Quran: 






"And whoever contradicts (or opposes) the Messenger after the right path has been 
shown clearly to him, and follows other than the believers' way. We shall keep him in 
the path he has chosen, and burn him in Hell - what an evil destination.’’ (An-Nisa 4:115) 


Ibn Kathir - rahimahullah - said in his tafsir of the verse: 
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"And His words: ‘And whoever contradicts (or opposes) the Messenger after the right path has 
been shown clearly to him', means: And whoever follows something else than the Shari’ah which 
the Messenger (sallAllahu alayhi wa sallam) came with, so he is on one side and the (Islamic) Law is 
on another side, and this is done purposefully by him after he becomes acquainted with the truth, it 
becomes clear to him and becomes clarified for him. And His words: 'And follows other than the 
believers' way', this is a necessity for the first description. However, the contradiction could be with 
the text of the Legislator (i.e. Allah) and it could (also) be with what the Ummah of Muhammad has 
agreed upon, in that which is known that they in reality has agreed upon it. Because they have verily 
been granted protection from mistakes in what they agree upon, as an honor from them and to uplift 
their Prophet (sallAllahu alayhi wa sallam). Many correct ahadith has been narrated regarding this, 
and we have verily mentioned a good portion of these in the book 'Ahadith Al-UsTiV. And among the 
scholars are those who professed the frequency of their meaning. And that which Ash-Shafi'i - 
rahimahullah -depended on in proving that the ijma' is hujjah which it is forbidden to oppose, is this 
noble verse, after reflecting and thinking long about it. And it is from the best of derivations and the 
strongest of them, even though some of them regarded this as dubious and eliminated using it as 
evidence due to this." 

(Tafsir Ibn Kathir - Surah An-Nisa) 

Al-QurtubI said in his tafsir: 

djJ d ItiLtSl <JlJ : a-JIA 

"The second (issue to be found in this verse): The scholars said regarding His - the Exalted - words: 
'And whoever contradicts (or opposes) the Messenger', is an evidence for the soundness of the 
opinion of the ijmd'." 

(Tafsir Al-Qurtubi - Surah An-Nisa) 

The aspect of evidence in this verse is that Allah has warned those who follow another way 
than that of the believers with punishment. This proves the obligation of following the way 
of the believers, and the way of the believers is what they have agreed upon. 

Allah - the Exalted - also said: 
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s^A^A (y e^A 4_^i ddduSjj 


"And thus we have made you a wasat (just) ummah so you will be witnesses over the 
people and the Messenger will be a witness over you." (Al-Baqarah 2:143) 

Shaykh Al-Islam Ibn Taymiyyah - rahimahullah - said: 
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"Al-Wasat is justice and the very best, and Allah verily made them witnesses over the people and he 
raised their testimony to the level of the testimony of the Messenger. And it has verily been established 
in the correct (narrations) that a funeral procession passed the Prophet (sallAllahu alayhi wa sallam) 
and the people praised the deceased. The Prophet (sallAllahu alayhi wa sallam) said: 'It has been 
affirmed to him, It has been affirmed to him'. Then another funeral procession passed and the people 
spoke badly of the deceased. The Prophet said: 'It has been affirmed to him, it has been affirmed to 
him'. They said: 'O Messenger of Allah, what does your words: It has been affirmed to him, it has 
been affirmed to him, mean?’ He said: 'At this funeral you praised the man, so I said that Paradise 
has been affirmed to him; and at that funeral you spoke badly of the man, so I said: Hell has been 
affirmed to him. You people are Allah's witnesses on earth.’" 
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So if the Lord verily made them witnesses then they do not testify to falsehood. So when they testify 
that Allah has ordered something then He has verily ordered it, and if they testify that Allah has 
forbidden something then He has verily forbidden it. And if they were to testify to falsehood and 
mistakes then they woidd not have been Allah's witnesses on earth. But Allah cleansed them in their 
testimony just as he cleansed the prophets in what they convey from Him ; that they do not say about 
Him except the truth. Likewise the ummah do not testify for Allah except the truth. And the Exalted 
said: 
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"And follow the path of the one who turns to Me (in repentance)." (Luqman 31:15) 

(Majmu' Al-Fatawa 19/177-178) 


Ibn Taymiyyah - rahimahullah - also said: 
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"And dwe fo this the ijma' of this ummah is hujjah. Because Allah - the Exalted - informed that they 
order towards every good and forbid ever evil. So if they agree upon permitting something forbidden, 
or (agree upon) leaving an obligation, or forbidding what is legal, or an information about Allah - 
the Exalted - or his creation which is false, then they would verily have been described as ordering 
toivards the evil and forbidding the good of fine words and righteous deeds. Rather the verse indicates 
that what the ummah has not ordered then it is not from what is good, and that which it has not 
forbidden then it is not from the evil. And if it (i.e. the ummah) is ordering towards every good and 
forbidding every evil, then how can it be that all of it orders towards an evil or all of it forbids 
something good? And Allah the Exalted -just as He informed that it (i.e. the ummah) orders towards 
the good and forbids the evil - He verily obliged it according to ability with His words: 


OyA_La-«Jl dJdjlj ^fs> jU-l ff[ Oyf-Oj 2J>1 


"And let there be (arising) from you a nation inviting to (all that is) good, enjoining what 
is right and forbidding what is wrong, and those will be the successful." (Ali 'Imran 

3:104) 

(Majmu' Al-Fatawa 28/125) 

And also in the Sunnah there are evidence for the hujjiyyah of the ijma'. Ibn 'Umar (radiAllahu 
' anhu ) narrated that the Messenger of Allah (sallAlldhu alayhi wa sallam ) said: 
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"Verily Allah will not gather my ummah upon misguidance. And the Hand of Allah is with 
the jama'ah." 

(At-TirmidhI) 

And Anas Ibn Malik said that the Messenger of Allah (sallAllahu alayhi wa sallam) said: 

"dHSCfi (1)1 ^jl«l j\j>- 1 Ji 4j)l (1)1 


"Allah has verily protected my ummah from uniting upon misguidance." 

(As-Sunnah by Abu 'Asim) 

It is also worth mentioning the words of 'Umar (radiAllahu 'anhu ) which he sent in a letter 
to Shurayh - rahimahullah - where he said to him: 
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,^-Ul <Up 

"Judge with what is in the Book of Allah. And if you don't find anything (there) then that which is 
in the Sunnah of the Messenger of Allah (sallAllahu alayhi wa sallam). And if you don't find 
anything (there) then that which the righteous who came before you have judged." And in another 
narration: "Then that which the people have agreed upon." 

(Ibn Abu Shaybah in Al-Musannaf 7/240, Al-BayhaqI 10/115 and An-Nisai 8/231) 

It has furthermore been mentioned in classical books of usfd al-fiqh that the ijma' is 
considered a hujjah in Islam. 

Imam Ash-Shafi'i - rahimahullah - said in his book "Ar-Risalah" in the chapter called "The 
sayings of the Sahabah": 

US yC IS! a&1 Sy*j JjjISI cUjl *ty^j <&! d Cdiy Aju 3 Al^S jS <JliiS 

^LJLlI 3 £*U1 OlT jl jl <uUl jl j^Slj d! 

"So he said: I have verily heard your saying regarding the ijma' and the qiyas after your saying of the 
hukm of the Book of Allah and Sunnah of His Messenger. Have you seen the sayings of the 
companions of the Messenger of Allah when they have differed (in opinion)? So I (Ash-Shafi'I) said: 
We go to what agrees with the Book or the Sunnah or the ijma’, or that which is most correct in the 
qiyas." 
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(Ar-Risalah p. 596-597) 

Imam Ash-Shafi'T - rahimahullah - also said: 

y y Adi y d : jA-\ j*AJl ^ Y d J_A A a>A i j~) 

"It is not allowed for anyone ever to say about something that it is allowed or forbidden except based 
upon knowledge. And knowledge is the information: in the Book or the Sunnah or the ijmd' or the 
qiyas." 

(Ar-Risalah p. 39) 

And the same opinion was narrated from Imam Ahmad from Abu Ya'la Al-Farra who was 
among the scholars of the Hanbali madhhab in his time. He - rahimahidlah - said: 

Iaa — A jJ j. LlU-l jl t cUJl tL^-A- ^f^jLA 

tc^> <JA '*A A d Jl cAy ^jA ^ y*A>a lil 4jL>r., l gSl d :AjA- 1 Al ap ajIjij d 

y&u-i lii ^jA a ^ t^yA yA 3 a 


"The ijmd” is hujjah about which there is certainty. It is obligatory to return to it and forbidden to 
disagree with it. And it is not possible that the ummah unites upon mistake. And Ahmad - 
rahimahullah - verily stated this in the narration of 'Abdullah (his son) and Abu Al-Harith: 
'Regarding the Sahabah if they disagreed then none of their words are disregarded. Do you see if they 
agreed, can he then disregard some of their sayings? This is a dirty opinion, (it is) the opinion of the 
people of innovation. No-one should disregard anything from the sayings of the Sahabah (even) if 
they disagreed. ” 

(Al-'Uddah fl Usui Al-Fiqh 4/1058) 

As-Sarkhasi - rahimahullah - who was from the scholars of the HanafI madhhab, said: 

4 J y jy^: *1 : d jLxpL d y ^ t I UAs ^AIJ ^a>~^a 

AJa AAil LaAu 

"The ijmd' is an affirmed legal obligation to knowledge at the same status as the (divine) text. So just 
as it is not allowed to leave acting upon the text due to an opinion which challenges it, then it is also 
not allowed to oppose the ijma' due to an opinion that challenges it, after the ijmd' has been concluded 
with its evidences." 

(Usui As-Sarkhasi 1/308) 
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And Ibn Taymiyyah - rahimahullah - explained: 
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"And likewise if we say: The Book, the Sunnah and the ijma', then the meaning of the three is the 
same. Because everything which is in the Book, then the Messenger (sallAllahu alayhi wa sallam) 
agrees with it and the ummah agrees upon it in its entirety. So everyone among the believers obliges 
the following of the Book, and likewise everything which the Messenger (sallAllahu alayhi wa sallam) 
made a Sunnah, then the Quran commands towards following him in it, and the believers are upon 
agreement regarding this. And likewise everything which the Muslims agreed upon then it cannot be 
except the truth which is in accordance with the Book and the Sunnah." 

(Majmu' Al-Fatawa 7/40) 

Thereupon a sane person cannot deny the existence nor the authority of the ijmd' of this 
ummah. He may bring forth examples different types of ijma', such as the ijmd' of ahl al- 
Madinah 1 and question its legitimacy and whether it is hujjah or not, but completely rejecting 
the ijma' as a source of legislation in the Islamic law, only an innovator - who can be 
compared with the Quraniyyun 2 - would do this. 

And Ibn Taymiyyah - rahimahullah - furthermore explains that even if the ijmd' is dhanni 
(assumed) then it still is hujjah as long as no evidence stronger than it exists. He - 
rahimahullah - said: 


01) : (_gjiyA AAA ygj /idAl d'j . jj&A AAy- LS b AA) yLd 01 di dsA ^ Otc-jj AA A^ 

Ai aj ^dyT-A jiy Of^ AAV' ? dfk' Id-' yLq Sj oyAb (Jylf y x..y y iSA>- Tib 3 ^A Sd ^LiiAi <Jiyh 

^.Lb)L) obby lAJAAJi ^.LTjL) jjA A ^ lyA .& ; OAjA jjA A aIA aJAA Ibl oS aj AjyLA' A?f&A O' 

y& A Qa aj ^fA ifk jj#A\ aj ^Sb A /ybitj aIA ajT>- y^_s aj ff A Aj aSuS- ybj OiA 111 d'j . ^)AAl® 


1 Imam Malik insisted the ijmd' (agreement) of the people of Madinah was hujjah. The scholars of the Maliki 
madhhab explained that it was only what was according to the narrations, and that it was allowed to take 
another opinion than it. 

2 The Quraniyyun are a sect who only accept the Quran as a source of legislation in Islam and they reject the 

Sunnah. 
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Ait? jiS'klTs ojA 4-d^ 3^1' aA 3J jlA33®' 3^ 39^' o^' aIA 

. a^lj ( _^ j5 _j 3 3-~w2-Ul^ lJ_a 33®' ^jAy) 


"The ijma' is of two types. (The first) Al-Qat'i (the certain). Regarding this it is not possible to know 
of any ijma' qat'i which contradicts the (divine) text. Regarding the dhanni (assumed) (i.e. the second 
type of ijma'), then it is the affirmed and induced ijma': by examination of the sayings of the scholars 
and then nothing which contradicts them is found, or that a certain opinion regarding the Quran 
becomes well known and no-one is known for rejecting it (i.e. the opinion) then this is the ijma'. And 
even if it is allowed to use it as evidence then it is not allowed to repel the known texts with it, because 
it is a hujjah dhanniyyah (assumed argument) where the person is not absolute certain regarding its 
correctness. Because it verily does not become absolute certain due to the non-existence of the mukhalif 
(the one zvho disagrees), and if it becomes certain due to the non-existence of the mukhalif then it is 
an ijma' qat'i (certain). But if a person thinks that there exist no (mukhaalif) but he is not certain 
about this, then it is a hujjah dhanniyyah, and the dhanni does not repel the known text, but it is used 
as an evidence and it is preferred over what is besides it of assumption. And the assumption which is 
stronger than it, is preferred over it. So when his assumption regarding the meaning of the text is 
stronger than his assumption regarding the establishment of the ijma', then he prefers the meaning 
of the text, and when his assumption regarding the ijma' is stronger, then he prefers that." 

(Majmu' Al-Fatawa 19/267-268) 

All of this testifies to the fact that Ahl As-Sunnah waTJama'ah acknowledges the ijma’ and 
considers it a hujjah in the Islamic legislation. Whether speaking about the ijma' qat'i, ijma' 
dhanni or the ijma' of the people of Madinah, then none of the Islamic text nor the sayings of 
the scholars indicates or proves that it is allowed to reject and not accept the hujjiyyah of the 
ijma’ in general. 
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Regarding the one who rejects the iima' 

The sick people of bid'ah today who reject the ijrnd' - or the hujjiyyah of the ijrnd' - are not 
the first to do this. These zanadiqah were preceded by a man who held the same belief as 
them. His name was Ibrahim An-Nadham. The scholars have spoken about this man and 
how they considered him. 


Ibn Qudamah - rahimahullah - a scholar from the Hanbali madhhab, said: 

oil -CS-i aT laj oLj| (3 1®? Ajlj-c-yflJl jjfu jjJ ^ od* 

r 4lj! 


"These ahadith continued to be well-known among the Sahabah and tabi'in and they held on to them 
regarding the establishment of the iima’. And no-one contradicted this until the time of An-Nadham." 

(Rawdah An-Nadhir 2/448) 


As-Sarkashi - rahimahullah - a scholar from the HanafI madhhab, said: 

^fj (Jjjl: JlS. jA- aT c Ajpyo ) j * 4 ^ olSdj cdi 

y t ^Ualil oyy 


"If the possibility of acting upon it is established then it is a hujjah shar'iyyah. And no-one disagrees 
regarding this except An-Nadham and Al-Imamiyyah (Shi'ah). Imam Al-Haramayn said: The first 
to allow the rejection of it (i.e. the ijmd') was An-Nadham, then some of the rawafid followed him (in 
this opinion)." 

(Al-Bahr Al-Muhit p. 384-385) 

And Taj Ad-Din As-Subki - a scholar from the ShafiT madhhab - said: 

^jj\ olb 3 lAA-j ^1p A) a^>- O' ^1p oALAi jN I jA' 

.alp fjLi o' 


dd'-d o' OiaAaJI y&j aLo?: *)l aA d aij 

Alyxll A^lidJ' ASyLil aJ) (_£Ojl AAj 'y(Jjy^ j_f-\ jlSAlidJl jLw* 1 
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Ai)l <u*J XiJjj viJJi J^3 3W““ bA"^ jUaJI jSsjIj ilAdiM IJJ> A*!! -Ua; As A^-I^Jl 0t> dys 


"Most of the Muslims agreed that the ijmd' is hujjah shar'iyyah and it is obligatory to act upon it for 
every single Muslim. And those who opposed this was the shi'ah, the khawarij and An-Nadham. Ibn 
Al-Hdjib narrated that An-Nadham refers to the ijma' while this contradicts what the majority has 
narrated about him. 

And verily did the Shaykh Abu Ishaq declare in the explanation ofAl-Lum' 3 that he (i.e. An-Nadham) 
does not refer back to it, and this is the most correct of the two narrations (regarding him). And know 
that the mentioned person An-Nadham is Abu Ishaq Ibrahim bin Siyar An-Nadham. He used to 
arrange the beads in the marketplace of Basrah, and he would show i'tizdl (withdrawal from people). 
The sect An-Nadhamiyyah from Al-Mu'tazilah is ascribed to him. But he was a zindlq and he verily 
rejected the ijma' because of his intention to destroy the Shari'ah. He also rejected the mutawdtir 
khabar (recurrent Prophetic narrations) even though their narrators exceeded the limit of what can 
be counted. (He held) this (belief) along with his opinion that one narration possibly can benefit 
knowledge. So I am amazed with this disillusion. And he rejected the qiyds, as will be mentioned later. 
All of this is zandaqah, may Allah curse him." 

(Al-Ibhaj 2/353) 

There is no need to add anything to the words of the scholars regarding this man and his 
beliefs. 


3 Al-Lum' fi Usui Al-Fiqh 
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The saying of Imam Ahmad 

Some of the people of bid'ah today who reject the ijmd' use a saying which have been 
narrated from Imam Ahmad as evidence for their false beliefs. 

Abdullah the son of Imam Ahmad - rahimahullah - said: 


Is l IjjsIi?-! l Ao W j {j* t Ad S' jg* A • l)jA c^f* 

Ij 2&4 ^iSl Ail ^ : J ols ilAj c pVlj ^o^Jl ^ csylo ? jjh t Ijilii-I j&j ^ : JjLU ? Al ‘ 

lli c AU/S ^ J jf i 


"I /zeard my father say: 'Whatever a man claims the (existence of) ijmd' in, then it is a lie. Whoever 
claims the ijmd' (in an issue) then he is a liar, because perhaps the people have disagreed and he 
doesn't know about it and it hasn't reached him. So (instead) let him say: We do not know that the 
people have disagreed (in this issue). Tins is the da'wah ofBishr Al-Marisi and Al-Asam. Instead a 
person should say: We do not know that the people have disagreed (in this issue) or this (i.e. the 
difference in opinion) has not reached me.' These are his words." 

(ITarn Al-MuwaqiTn p. 24 - by Ibn Al-Qayyim) 

It is very obvious that what the Imam meant is not that the ijmd' does not exist or that it 
cannot be considered as hujjah. Because he himself would use the ijmd' as hujjah and he 
himself would state its validity. Shaykh Al-Islam Ibn Taymiyyah - rahimahullah - said: 

il)jyA y y 1 ->r. /? 11 o^SsjI (yJJl 

<3 y* Lcl JA3 cdA yyiil ly^A 01 aj'AJI y -Lxj £l^lj 

d 4jii L fs- j .^ y' y \ ijjfc y yjutJi 

: opji ]l 


"That which Ahmad rejected was the claim of the ijmd' of the mukhdlifin (those who oppose the truth) 
after the Sahdbah or after them and after the tabi'in or after the praised three generations. And in his 
words he almost do not use an ijmd' as evidence which came after the time of the tabi'in or after the 
three (first) generations, despite the young of the tabi'in reached the third generations. And his words 
regarding the ijmd’ of every time is verily regarding the tabi'in, and then after this he prohibited to 
claim the (existence of the) general spoken ijmd' - and this is like the unspoken ijmd' - or the ijmd' of 
the majority without the knowledge of anyone who has another opinion. He (Imam Ahmad) verily 
said regarding reciting behind the Imam: 
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<Jji *^1 jjiytj Sj £-L?At l)jP-U Lclj ®SU> J j»Jp d_j iAl Jjjj d ^-UQ/t 

j^vd-1 UJL« X>-\j j^P 4_ijiJl d ^UA' *A? SjUt-vdl (Jiyil JjUaj L^^-j UJUj 2 jLi>. 

.Upj ^p JS& d 4_u*Jlj ^1 p ^L»jpA' $.L>- alj o^aIU A*U- 1$-^ ^JjLAl d 'Up Uj 

<dp ^ Ot® 3 d j *ojI i»ptvS^ d tc i \^ lL*p>~ L^j^p^ 

(j\UA^ ^ OS dli L«j (jdvA^ ^jp 'T* 1 jo'-Ij lj_& ^Ld Up tc ; IgaS dj OjTL^JI 

T/ze z/ma' was claimed regarding the revelation of the verse and regarding (the fact that) reading out 
loud in salah is not obligatory. And verily did thefuqaha of the mutakallimun such as Al-Mansl and 
Al-Asam claim the ijmd' while they only know the opinion of Abu Hamfah, Malik and the likes of 
these two. They do not know the opinons of the Sahdbah and tdbi'in. And verily was the ijmd' claimed 
in some issues offiqh by more than one among Malik, Muhammad bin Al-Hasan, Ash-Shafi'i and 
Abu 'Ubayd in issue where there exist disagreement which they were not aware of. And verily did 
the dependence upon the Book, the Sunnah and the ijma' come in the words of'Umar Ibn Al-Khattab 
and 'Abdidlah Ibn Mas'ud and others than these two, when one of them said: 'Judge with what is in 
the Book of Allah. And if there is nothing (there regarding that issue) then with what is in the Sunnah 
of the Messenger of Allah (sallAllahu alayhi wa sallam). And if there is nothing (there regarding that 
issue) then with what the righteous have agreed upon.' And with the words: 'Then that which the 
people have agreed upon.' But this necessitates the deferment of it (i.e. the ijma') from the two 
foundations (Quran and Sunnah) and that is only because these (agreements) do not contradict the 
two foundations."’ 

(Al-Musawwadah fl Usui Al-Fiqh p. 316-317 - by the Family of Taymiyyah) 

Furthermore his own words in the quote indicates that he rebukes the one who claims the 
existence of ijmd' in a specific issue - due to the possibility of a difference in opinion that 
may not have reached the person - and his criticism is not directed at the one who accepts 
the ijma' in the first place. Thus his words: 

"Whoever claims Al-Ijma' (in an issue) then he is a liar, because perhaps the people have disagreed 
and he doesn't know about it and it hasn't reached him. So (instead) let him say: We do not know 
that the people have disagreed (in this issue)." 

Ibn Al-Qayyim - rahimahullah - explained how this statement from Imam Ahmad - along 
with other similar statements from other scholars - would occur with the purpose of 
protecting the religion and its sources of legislation from the people of bid'ah who tried - 
and still try - to avoid the Quran and Sunnah by claiming ijma' in issues in order to avoid 
the divine texts. By seeing in which context the scholars would use this quote, the reader 
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■ KAL-AOEEPAH ij^\ 


Al-Ijma' and its authority 


may realize that this quote has nothing to do with rejecting the ijma ' or rejecting the hujjiyyah 
of the ijma'. He - rahimahulldh - said while describing some of the groups of jahmiyyah: 


a ^ _ £ s o 0 s ' < ' < s' i # s ' 

oJjtjj ^JIjj c ^ 3 "33 ^^'j >3 c 144 )! Jy? 4^y*"* Co^L4 j! oy 3 L^r*“ 

^-^4 jl c La^pJ (ju!LC^!l <j ^ 44 ^ ts £-^33 2^5* 

C aI^vJIj (Jj-flJl ^Ip C A>t_»^lj A^jlxJa A^ ijLLA ilM <tJp ^ 3^*3 Aw» 

' ' 1» O $ , i 8 ; ' s ^ ^ ^ O# s 

i^iyASi dy d! ^ ^4^ A-d d_ * ^ ^31 *u*yi A^gvo *-/j c taji ^jl r <■ ^ cujj_>- dyj d*Ai jtA* A 1^13 

. hs-S13 


"And another group (among them) rejected the ahadith due to not knowing those who took the opinion 
of it (i.e. of the meaning in the hadith) and they named their lacking knowledge ijma', and with this 
they rejected a lot of the Sunnah. Ash-Shafi'i exaggerated - and after him Imam Ahmad - in refuting 
these people. And Ash-Shafi'i elaborated the answer to them in two letters, 'Kitab Al-Jummd' Al- 
'Ilm' and other than these. It certainly cannot be imagined that the ummah agrees upon what 
contradicts the Sunnah of the Messenger of Allah (sallAlldhu alayhi wa sallam), except if there was 
a well-known correct nasikhah Sunnah 4 then it (i.e. the ummah) would agree upon the nasikhah 
Sunnah. But that it would agree upon leaving a hadith that has no nasikh (revoker) then this has 
never happened, and it is not allowed (even) to ascribe this to the ummah because this is insulting it 
and ascribing to it that it leaves what is correct and acts upon what is wrong. 


^ jvvAij ui fxi c pAT jJb cA • 4^ 4A ‘'A yJy d -c?d ()\j 

j)\j f l ■ SyA d Jd-jlJ 4 j1jj d ( 3^ ) hAd-t • SyA 

\ p ^tipi *1 . SyA u4^3 ^ oy*^£- 01 d-tlpi u Ads" ii-i ; Qju d ( 3^3 ) jA~ yf ^ di * 

• djj JA l ydJ-\ ip 


Imam Ahmad said in the narration of his son Abdullah: 'Whoever claims the ijma' (in an issue) then 
he is a liar, because perhaps the people have disagreed and he doesn't know about it and it hasn't 
reached him. So (instead) let him say: We do not know that the people have disagreed (in this issue). 
This is the da’wah ofBishr Al-Marisi and Al-Asam. Instead a person should say: I do not know that 
the people have disagreeed (in this issue).' 


4 A nasikhah Sunnah is a Sunnah which revokes a previous rule and replaces it. Just as a there exist nasikhah 
verses in the Quran which revokes previous verses and replaces them. That which has been replaced is then 
called mansukh. 
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■ KAL-AOEEPAH ij^\ 


Al-Ijma' and its authority 


(And he said) in the version of Al-Marwadhi: 'How can it be allowed for a man to say: They have 
agreed. If you hear them say that they have agreed then accuse them. If he (instead) said: I verily do 
not know of anyone who disagrees with them - then this woidd be allowed.' 

(And he said) in the version of Abu Talib: 'This is a lie. What have made him know that the people 
have agreed? Instead he should say: I don't know of any disagreement in this (issue). And this is 
better than his words regarding the ijma' of the people.' 


And they said in the narration oflbn Al-Harith: 'No-one should claim the ijma', perhaps the people 
have disagreed.' 


^\y d Ca ajs. \ yly <3 3^ c L$lx£ g J3-6 ^ ^ oL& ol -Cp-Ij Cjcy 


And what he wants with this is not the elimination of the existence of the ijma'. But Ahmad and the 
aimmah (pi. imam) ofhadith would harm those who used to refute the correct Sunnah with the ijma' 
of the people upon what contradicted it. So Ash-Shafi'i and Ahmad clarified that this claim is a lie, 
and that it is not allowed to reject the Sunnah with the like of it. Ash-Shafi'i said in the narration of 
Ar-Rabi': 'That which we do not know any disagreement in is not ijma'."' 

(Mukhtasar Sawa'iq Al-Mursalah 'ala Al-Jahmiyyah Al-Mu'attalah p. 611-612) 

This quote eliminated any doubts that could exist regarding the intention of Imam Ahmad 
with his words. He said this to warn the ummah from falling in negligence towards the 
Quran and the Sunnah by refuting them with the claim that the people agreed upon 
something which contradicted their meanings. 

And Ahl As-Sunnah Wal-jama'ah stay on the moderate path, as we were instructed by the 
Messenger of Allah (sallAllahu alayhi wa sallam). We do not become extreme as those who 
reject the ijma' in order to allow what the ummah has forbidden and vice versa, nor do we 
become negligent as those who misuse the ijma' to avoid the Quran and Sunnah. We ask 
Allah to make us firm upon the Sunnah and protect us from bid'ah. 

Lastly it can be mentioned that Imam Ahmad - born in year 164 hijri and died in 241 hijri, 
may Allah show him mercy - lived in the same time as Ibrahim An-Nadham who was born 
in between 160 and 185 hijri, and died between 221 and 229 hijri (there is difference of 
opinion regarding his year of birth and death). So if it was the case that Imam Ahmad 
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Al-Ijma' and its authority 
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rejected the ijma', the scholars would most definitely have mentioned him as the first to do 
this - since he was more prominent than An-Nadham - or at least mention him along with 
An-Nadham and the other misguided sects when they would mention those who rejected 
the ijma'. Nevertheless we do not find a single quote from any scholar that stated that Imam 
Ahmad rejected the ijma' contrary to what the misguided people of bid'all claim today. 
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